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Both v/vekagraha and the desire for the unrea! object
are the effects of the tamoguna resulting from the improper
overpowering of tamoguna. by the sattvaguna.' As such
these two factors are non-different from the tamoguna
whica is in excess- Knowledge is always produced when
the tamoguna of the bucfc/h/\s overpowered by the sattva-
guna. In fact, adhyavasaya or knowledge stands for the
proper suppression of tamas brought about by the operation
of the karanas. If the suppression of tamas is done in a
proper manner, there is excess flow of sattva and the con-
sequent arousal of knowledge and its validity. If the sup-
pression is not done properly, then there is the excess of
tamoguna add the consequent origination of invalidity in
knowledge. We have already seen that excess cannot be
regarded as external to knowledge producing conditions,
because in that case both validity and invalidity will become
paratah.

THE BUDDHISTIC THEORY :

TRUTH AS EXTRINSIC AND FALSITY INTRINSIC :

The Buddhism generally accepts that a valid cogni-
tion and its means are one.and the same. That is, it does
not distinguish between the process of cognition and the
result (phala) of cognition. This view holds particularly
true of the Vijnanavadins, according to whom the object is
only the form (akara) which our consciousness assumes and
there is no object independent of our consciousness. The
Vaibhasikas say that the form which our consciousness
assumes is the same as that of the object, which has, how-
ever, an existence of own, and the validity (pramanyaj of
our consciousness less in this identity, which becomes the
validifying instrument of cognition and which is at the same
time not different from cognition. In the sense, that the
form of cognition are not different, the process and result
are identical. For the Sautrantikas, according to whom the
form of the object and the form which consciousness assu-
mes are similar, but not identical, cognition (prama) and
its result (pbala) are identical, for the form of cognition
itself. The Madhyamikas do not have any objection to
accept ihe Vijnanavada position at empirical level.